MUHIPY - ABE
THE TUKANO AND DESSANO SUN

Kumu Doe and Carla Wisu

N

J

notebooks




MuUHIPy * ABE
THE TUKANO AND DESSANO SUN
Kumu Doe e Carla Wisu

A'ti papera tu'ri ni dahse mera na uku ohakere portugues mera

traduzinopd, muihipo kihti na ukikere. Kumi doe, Carla Wihsu ukupd te're. Te

mahsinemosinina até pu acessar niaparo Ciclo Sol 17 ukusepu.

This notebook consists of the transcription in Tukano and the translation into

English of narratives about the Sun, told by kumu Doe and Carla Wisu. Carla and kumu

Doe’s video can be accessed here as part of the Sun Cycle, which comprises 17 talks.

Yu'w ni’i midhapitoku, yu'u wame
Doe ni’i, yamahkd Sdo Domingo wameti.
Na yu's ahkawererd, yu'u fiekusunud
dahsea, dikdrd, wird na ukusama. Ke
muhipu atiro bahudpi ni'i werewd. Ku, ari
Yepa-odku nipin. Ku Yepa-odku, ati patire
omemerd kahtigu nipin nigutaweyu. Ku
kahtiwegu, ku, atimukore amaguti nigu,

Kot undkahsanukopin.

Komi Doe

I live at the mouth of the Igarapé
Cabari, my name is Doe. My communi-
ty is called S0 Domingos. My Tukano,
Tuyuka and Dessano relatives tell about
the emergence of the Sun and about the
demiurge Yepa-odku, as a being who lived
in ethereal space breathing the air. Living
there, Yepa-odku began to strategise about
how to build this new world. Seeing the
possibilities, he sought out the forest, the
earth, the minerals, the air and all the
things that exist in the terrestrial world
and did bahsese (blessing) to bring all these

elements together.


https://www.youtube.com/watch?v=l1HvxbZUGqw
https://www.youtube.com/watch?v=l1HvxbZUGqw

Ku undkahsanukd, ate atinukukdre ate
ditare amapin ku. Dita ama, utd, yukw, te
ome. Atimuko nise nipetiro ke ama’a, ned
bahsepu. Ku bahsegu, ke wekaro niparo
sdrird. Ti s@rirdbui pehsaparo, ti watoro. Te
murdpy, te patu undkahsanukd ke bahsepy,
atimukore bahureguti nigw. Ku bahsee,
ditare wehonukdpy, wtdre wehonukdpin,
omere wehonedpin. Abumukore wenedku
bahsee, ti patuwaropure puhtisdpin,
weh kotepin.

Te ku kote, ku bahse wekaberore
yuawdpd. Yuaxd bahuati, ku tohwekaberore
numio bahuapo, Yepa-buhkuo nipokoa. Ko
Yepa-buhkeo bahua, ko ari Yepa-odkure
werepd niguta weyu. Kioro waweto
mure nissapoko. Ni'i ko bahsepohta,
ko bahse wego, ti patuwaro na mahsd
buhanukdpahta. Na mahsd buha wekdre
na wia anu nisapana Ni'i kuma ti ati
patire na bahuanuvkdka wia, ti atimukore
Ku Niku pordtirdre bahurepima.

The bahsese agency element was sup-
ported by sdarird. On top of sdriro there
was the gourd of life. Smoking tobacco and
eating ipadu, concentrated, he used bahsese
to evoke elements for building this terres-
trial world. With the power of bahsese, he
brought the earth together, brought the stone
together, brought the air together, brought
all things together and he blew on the bowl.

With that, the gourd was filled with ipadu,
as life potency. He waited for the manifesta-
tion of human life. He spent quite some time
waiting, but nothing happened. After a while,
a woman appeared. She was Yepa-buhkid.
Yepa-buhkid spoke to Yepa-odku. She said
that things weren’t happening as he wished.
Having said that, she did bahsese on the ipadu
gourd for life to emerge. From Yepa-buhkid’s
bahsese, the human potencies manifested in
the gourd. Seeing his wish come true, the next
step was to organise the things that exist in

the terrestrial world.



Na bahure unapima. Na nipd, ard ke
Muhipu ari Yepa-odku na bahurekuma
ku atimukokdhrdre ku bureyuato nigu ku
amapi ari Muhipure. Ke Muhipu nipin, Ku
mahsamami weroho nigu nipin. Kure ku ati
patikure, atimuko ati bahsdbuari mahsdare
suore Ku bureyuaku nipin. Ku bureyuo
wegu, ku naye kahtirimuko, naye kahtiri
heripord, na kahtiripord mairi mahsu, pahiri
heripordtiri mahsu nirdsamana nitn, atimuko
mahsdbuhardre.

Yu'u ni’i, Wisu wimeti, yu'u fieku
bahseke wdmepema. Pehkasd wimepema
Carla ni’i. Sdpuu pukdna kdpu ni’i, topu
bahuawy. Bahuaa bero yu'u pahkusuamud
yure mikdtiwdma pahiri mahkdpu bué
mahsi, buenukd weato nird. Yu'u wimo
nikdpu were nhitiwd tere kihti muhipu
kdsere. Yu'u Aiekd, yu'u iku werewd. Ko,
ari ku werrekaronohta, Aamu kumu Doe
nimimike, dahsew.

Yepa-odku made the Sun emerge to il-
luminate the terrestrial world. Muhipw, the
Sun, was given the status of older brother
to human beings. The responsibility of pro-
viding light to future human beings and of
being the illuminator of the terrestrial world
was bestowed upon him. By being the light
of the world, the Sun became the very life
of human beings, became human existence
itself. So, Yepa-odku said: the Sun will be be-
loved, a being with a big heart, a being of life.
He also said: human beings and the Sun will
live together as beings of complementarity

in this new terrestrial world.

CarLa Wisu

My name is Wisu, given to me by my
grandfather, but in Portuguese my name is
Carla.  was born on the river called Pukana.
Later, my parents took me to the big city to
continue my studies and consequently get to
know other things. But when I was a child,
my parents would already tell me stories. My
grandparents told me the story of the Sun.
As kumu Doe, of the Yepamahsd (Tukano)
people, said, Umukori-fieku, better known
as grandfather of the world, was trying to

make the human beings appear.



Tehe fiee Ku umukori fieku na wehogupea,
mahsd darege wemipu. We webohkaa dero
ku wedihrikurama bahuapo ko numiopehma.
Uhsd widrd ukesema Yeba-buro wni’i. Ko
buhaa, dero weduhimimu nipoma kure. Atiro
wiamarige weroho widpuma Kore. wiag,

mahsd darecimi wemiti mud nipoma kure.

Yuukerd wehamays nipoma Kure. Te Ku
feduhiketa kure emaa wesapokoma. Ko
tohwekd bahuapard ahperd mahsd. Na dehko
nipu ke muhipupehma. Muhipu pilsumimana
ard dahsea, uhsd widrdpea Abe pihsu kure.

Ku mahsdkerd niparata, ard iokodmahsd,
wMuSepu Nami mari snamorokd bahuamard.
Nee umusepu nipetird Aokod buhard ku
mahsd nipard. Atiro fiee bureyuuu wese
niparoma, ku toh kahtikdpuma K« berota
bahuaparo ti pehkamekerd. Ku bahuanukd
wekama, Ku duhporopuma atiro naitiard
weroho nikdporoma ati mari kahtirinume.
Teee dero buhropu nibuhtiamitiys ni’i atiro
amard weroho wepardta Teee, ameri nedku
wesapana, tohweroma ati mari kahtiri
pati, kumu nikaro nohta mahsuya whpu
nikaparo mehd. Nee, muhsd pehkasd pema
corpo humano niseno.

It was during his time of concentration to
make humans appear, but without success,
that the woman appeared. In our Dessano
language, we call her Yeba-burud. She ap-
peared and asked him what he was doing,
concentrating for so long. When asked, he
looked at her with a frightened look. At that
moment, she said: you're trying to make hu-
man beings appear, aren’t you? And added:

let me try as well.

She took the things he was using and
did the bahsese. Then many other human
beings appeared, and the Sun stood among
them. The Tukano call him Muhipu. We,
Dessano, call him Abé.

He had his peers, they were Star-People,
those who we see as stars when we look up
at the sky at night. All kinds of stars were
his peers. He was illumination, but illumi-
nation was existence itself. After him fire
emerged. Before him, it was all darkness in
this world we live in. Seeing the darkness,
they asked themselves: what kind of space
are we in? In the darkness, they moved their
arms and talked to each other. Then they
realised that this world was a living being,
a body, as the kumu said here. As they say

in Portuguese, it was the human body.



Tee, tehrd vhsd ku nipetird na bahuaka
whsd duhporo bahuakard pord nimiba
whsd nimisa vwhsd. Ku muhipu, ko Yeba-
buro whsd duhporopu atimuko bahuakdpu
whsdre nukdkard nisama na’a. Tohwema
uhsd ukusepema tohnimi whsd, ati muxo,
ati planeta terra muhsd wedrd, whsdpema
numié nipomehd ko whpu. Ko popeapureta
atiro whsd mahsise, whsd bahsase, whsd
ukuse wiseri nimito uhsdpema, muhsdpema

maloca pihse wiseri.

B o

So we, the Dessano, appeared before
everyone else did. Abé, Yeba-burug are our
demiurges, they made the Dessano, us, ap-
pear as human beings. This world that you
white people call planet Earth is a body to
us. It’'s a woman’s body. Inside her are our
houses of knowledge, our houses of festi-
vals, our houses of the art of speaking, all

of which you call malocas.
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Te wiseriperimah ku smu shpu niparoma
ku costela kuye niseno niparoma Tohweroma
terema atiro tuhbuase nukdsasatoma Nee,
muhsd pehkasd ukusepema te estrutura
niseno. Tohweroma whsdrema te mahsise,
bahsase, bahsese kdse, kihti-ukuse tere
topuma uhsdre buegu weroho wepuma. Ku
uhpu niroma whsare anuro saparo uhsanoma.
Tohwe, ko ti atimukopema, muhsd planeta
terra ehdsepema, ko Yeba-buro Ko whpu
nird weparoma. Ko, atiro mari muhsd vhsd
escolapu buekdpehmata tohni weremuhdmi
muhsd, atiro ohpa surtua, atiro buro ni’i
ni Aomudmiba. Na vhsd Aekussmuapema
to buro nitiparota, to buhrometa ni‘i ni
weremudwd whsd wimard nikdputa.

Atiro ultero, to nihsutiro weroho buro
nisato atimukoa ni weremuhdkuwa vhsdre.
Were, na wereke whsd masi, nikdrodkd vhsd
wererd wemisd musdrema. Tohweroma
atimukorema ate taa ate vhtdpu bahuamito
4, koya uhpu nirdma, koya nihsopeno nirdma
tohwaparoma Nee, nod niri Lugata, nodniri
ditata, whtita, muhsd rocha nisenota
wiasato tema Ate yuku, ate ta nodnirs
buhakdparoma. Ko pahko nisamoko, dita
pahko. Tohwero tohni ni weremuawd vhsdre.

These houses are parts of the human
body, like ribs, arms, what you call structure.
That is what strength, what power is to us.
As we were part of the demiurge’s body,
when he taught us kihti-ukuse (narratives),
bahsese, we used to learn it with great ease.
This world that you call planet Earth is
Yeba-burud’s very own body to us. At school,
you teach us that the world is shaped like a
ball. But our specialists, when they teach us,
they tell us that it’s not quite like that. They
teach us that the world is shaped like a womb.
That is what we have learnt, and today we

are telling you.

For this reason everything we see, like
these grasses, this forest around here, the
grass that starts growing on the rocks, every-
thing is born because the Earth is Yeba-bu-
rud’s womb. That is why, in any little space
where there is soil, a life is born, whether it is
on the rocks, on the stone walls, anywhere.
So she is the mother of the Earth. This is
taught to us by our specialists, we have learnt
this since we were children. Our specialists

talk about it all the time.



Nee, tehno ukuu, fiamikapeta whsdre
ukuu, were tuoo whsd kdridti duhporo
weretuoo, bahsa werekere, yu'u musdre
werego wemiyu. Ko pord niparo whsd, k
obero atikdrd. Tohwerd, atimukorema, te
tano yu'u ehdke wihamisato, tohserota
mari vee, tetata whsima uhko dohkdrd
weparota. Doatird sirise, whsd bahse,
nipetise ato nuhkukd mari uiasenota atiro
umusepukerd niparo tenho. Tohni werewi
yu'u fieku duporopu werewi tema. Ate, tee
whpupema, muhsd bahsase, whsd mahsise
wiseripema yu'u pahku werewi tepema.

Tohwero tohnisa niwi mehd. Tohwerd
tiwi nore werd, ukurdtird bahserdtird whsd
wese wiserire duhporopurema pehkasd
na wvhikodkaberore whsdre doatiseta,
ukumahtiseno whsdre ehakwkaro niwu

niwima. Tohniparo.

To us children, they would tell it at dusk
and, before we went to sleep, they would sing
it to us. That’s what I'm telling you today;,
that which my grandfather used to tell me.
We, Dessano women, are the second group
of women to emerge after Yeba-burud.
That is why, as I said, everything is part of
her body. For this reason, our specialists say
that everything that grows like vegetation is
medicine to take care of our health and cure
us of illnesses. Everything we eat, everything
we have as medicine and everything we see;
my grandfather has always told me that all

this exists in the ethereal world.

And my father told me about the houses,
their meanings, their importance and how
they make sense to us. He also told me that
after the missionary priests burnt down the
malocas, everybody got sick, crazy, became
disoriented, lost, started talking nonsense.
All of this was a consequence of the burning
of the malocas by the priests, because they

were the very bodies of the people.



Tohwerdma ari muhipu kerdta mari kure
whputu ku muhiputiro siayurukdpuma doatise
okamasi niwita, duhpoa nidseta, duhpoa
bahtaro weroho purisa niw’, kaperikerita
Ku boreyu yurukdta mari wiareatisa niwima
Ku tohwe marinore wense niparo niwima.
Atiro doatise wa’a, corpo tuhtuase mari
wemudnosa niwima kurema tohwayururd.
Tohwe duhporopumahta tenorenta ukurd
Nikupard usd Aekuumud, iiee nare ate werd
niwu musd ni bahsesapana na buhaxiputa,
fiee dita kdsere, muhipu kdsere, ahko kdsere,
nipetise atimuuko nisere. Tohweguuma
nikuputa niku tenho bahsee ks Mmuhipure
uku weguta.

Asiyurukdrema iami dehko, wuaritero
WEKd, Kumerd uku, murd huu, pato baa
we Kuumerd ukukusapiksuta. Tohwero
duhporopuma asibuhtiatikuparo yupw.
Kiorota asii, poeri heaa, ako peha
wemerikdporo. Atenumurimama toh
NISUTIANUUKOKAMA NiMeUdmMi YUupaku
marikd. Uhsd te fiokdatero wuhsd tepu wia
kahtisetir@ma atiro kioro watiparoma.
Kuma nise nemurinoreta, ahko pearo,
ahko peasenumurireta muhipu asiwarokg,
ahko mari wemud niwike. Tohweroma
napema namerd ukuu wekdrdpema atiroma
weretipard ahperdrema na wereronota
napekerdta pehkasd paya ehakdrapekerd
nare proibipardma atiro ukutikdna,
weretikdna, fiase nikama.

The Sun we see, who illuminates and
shines, is capable of causing illnesses if we
walk for too long without protection. Illness-
es like headaches, nausea, a headache that
feels like your head is going to ‘break’, vision
problems caused by the glare. I have been told
that these are the Sun’s traps. If you don’t
protect yourself, the body starts to feel very
tired, starts losing strength, becomes weak
andill. In the old days, my grandparents were
specialists and masters in all the knowledge.
So, from the moment of childbirth on, they
would do bahsese to protect the child. They
would protect them from the harm that earth
and Sun can cause, from the illnesses that
water can cause, protecting them from all

the things that exist in this world.

Within the social group there was a per-
son to take care of this. He would talk to
the Sun when he saw excess heat. He would
wake up between midnight and three in the
morning to talk to the Sun. Smoking tobacco
and eating ipadu, they would exchange knowl-
edge. That’s why it wasn’t as hot as it is today.
Everything was just right: the summer, the
rains, the floods, everything was in balance.
Nowadays, my father says that everything
is mixed up. He says that the constellation
periods we used to follow also have mixed
up rotations. During the summer it rains a
lot, during the winter the Sun is scorching
and there is a lack of water. The people who
communicated with them didn’t pass this

knowledge on to the next generation.



Tere na wiordma tere ukubuhtiatiparima
Nikdrerdta were, na buhkurd werirdtama
na masikere midwapardma. Tohwero
toni ni weremudma na buhkurd. Yhsd
Bahserikowipukerd teta uku, adurd vhsd
afurd tuo aperdre weremudrd niaps, wuhsdre
na buesere, to waparo. Tohwero to niparoma

ate musd mudancas climdticas ehdse.

Tewema maripekerd na pehkasi werota
na fazendari na ehise werdwe nirdta,
yuke bahburekd wawama niwd namarika.
Tohwero te kioro watiparo. Uhsinopeta
wese pard bahsetanuukd, te yuku mahsimerd
ukutanukd pa’a, bero yoakdberoputa hud,
tere duapeotarita to wiakaro dohkd to
wiakdsa whsd. Muhsd pehkasdpeta tota
paburekd, tota te soromarirs te tota
wekdawami muhsd, towero to waparoma.
Kioro kahtitisa maridma, atiro, uhsanopekerd
nikdrerdta te whsd ukusema yutiti, uhsd
bahsese noreta yutiti.

They often preferred not to pass it on.
But it got worse when the priests began to
forbid it, saying it was the devil’s work, that
it were bad things to teach other people. In
fear, they would neither speak, nor transmit
this knowledge. With their deaths, they
ended up taking it with them. This is what
our specialists tell us. This is also what we
talk and learn about at Bahserikowi. This
is what we tell others, explaining that the

consequence is what you call climate change.

In order to have things, you go about
cutting down trees on kilometres of land,
what you call plantation farming. This is
what causes climate change. We, Indigenous
people, make our swiddens, but only after the
specialist has negotiated the land, through
bahsese, with the beings who inhabit that
place. Then comes the burning, the planting,
the caring and, when we’ve finished harvest-
ing the manioc, we let the vegetation grow
into secondary forest fallows. Meanwhile,
you white people are carelessly cutting
down forests, without any understanding
and without exchanging anything with the

beings who live there.


https://selvagemciclo.com.br/escola-bahserikowi/

Igreja sdnukdrdma tuobuhtiati
whsd ahkawererd pahrd evangélico
nohta doho, tenho bahsese ukusema na
acreditatiwarokd wekdma to wasa ni
werewi yu'u pahkemarikd. Pehe niwy,
nikdrodkd uku peose Mehta nisa. Ate
numurima to whsd katiropuma uputu waita
boa, boto muhsd ehdrdta boa wewdmehd.

Mehd usdya mapema to wa abutiatiwe
waropeata Wasome mariyamama ni werewi
tekerdre. To asi, atiro heripord mora
kahtisama na te ditakdrd, mohsd dia
wametiridia ni towero to wasa niwf.
Ukudtisa mahkd tima niwi mehd iee pahsi,
nekupori nisa tokdrdta niwi mehd. Tehma
wehti yurukdrema tohwasama niwi. Tema
wehtiyurukdrema Yputu asisa niwima, te
asipotdrdma diapema, tohwerd na wai, na
nipetird diapopeapu nird boapetiawasama
niwima Yhsdye mahkaripema to nitiparota,
bahse, wetidarekd wee wepird. Duhporoputa
na to we ka kahtika dita niparomehd,
wekama niparo.

This causes imbalance in every sense.
Nowadays, we indigenous people of this
new generation have come to disbelieve the
bahsese, the words and guidance of our el-
ders, we don’t pay attention. We no longer
believe. We go to church and believe what
the priest says and we don’t believe what
our specialists say. Many Indigenous people
become priests and pastors. All this causes
imbalance, as my father tells us. There is so
much knowledge that doesn’t fit into just a

few hours of conversation.

Today, in our territories, especially at the
Rio Negro, there is a lot of drought, many
tish are dying, the botos, pink river dolphins',
are dying. But in my region there aren’t so
many disasters happening. My father said
that this would hardly happen in our region.
In the rivers known as mohsddia, which are
low-oxygen rivers, these droughts occur,
my father said the other day. He also said
that these rivers are shallow, with tabatinga
(white clay) beds, with sand beds. So when
the river dries up, it gets very hot. The water
gets hot and the fish and all who live in the
water die. The tabatinga bed, the sand bed,
neither controls the heat. The rivers in our
region have a different structure. In addition,
specialists do bahsese to balance the tempera-
ture, to maintain the necessary oxygen. This

has always been done.
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Te na mohsd dia na ehorimakdrdpea
heripord mora kahtikasama niwima Na ukuse
mehkd nisa niwi. Tohwerd to wama niwima
ni werewi. Tohniparo. Muhsdkerdreta ati
cidade, pahkase mahkaripu buruardma, kioro
mari kahti mari ukuserema kahtibuhtiawe
niwi uhsdkerdreta Na pehkasd ukuse pere
mahsikdri, ahpetoroma mari mahsisepere
ahkobokd niwima. Muhsd wimard tere
ukukdtikama petiawarotawe niwima.
Mari mahsisere hedpeokitikata, wuhsdre
£00, muhsd whsdre hedpeo, bahseo wekita
petisomito niwikw. Towetikima ard
pehkdsapema mari ditare ema hud, kure,
pastepeo na wekima petiwaroawarosa
tokoroma niwi. Nem ahko, nem wirg,
nem ku muhipu kerd bahuawarokd, ou
bahuatiwarokd, pehkameta huwarokd
warowe niwima. Tewerd, uuhsdperema,
na wuhsdpord, whsdabero atirdre wereseno

niparoma.

White people live without caring about
life. They keep destroying, they live in a rush,
they don’t have time for conversation, they
don’t have time to look after the forest and
rivers. This is contaminating the indigenous
people. The new generation wants to learn
things that come from outside, they want
to learn white people’s stuff, they want to
have lots of belongings and they forget their
own knowledge, my father said. If our new
generation doesn’t take an interest in this,
soon it will be gone, therefore the need
for young people to learn our knowledge.
Otherwise white knowledge will dominate
and indigenous knowledge will be gone.
Our commitment now is to pass this on to

our children.
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Ati mari pati nisa. Mari kahtiri pati
mariye bohtari, mariye odri pati, mari
odupuri pari nirdweparo. Tiwi nisa kardkowi,
opekowi nisa. Ato nisa tiwi, ato Rio de
Janeiro na nird, kardko dihtara, opekd
dihtara na nird. Pdo de acicar na niku nisa
ato atiape niky, siku. YUmuko bohtari nird
weparo tea Te nisa umuko bohtari marire,
mari kahtise, mari odupose nirdweparo.

Ti pati pohsekdrd nisa mari, tohwegu
ku Yepa-odku bahua, kumerd bahuakdrd
nipard, ard fokodtero mahsd, ari yehe
fokodtero mahsd, muhd fiojodtero mahsd,
pamo okodtero mahsd nisama. Na nipard
kumerdre bahuakys ari nipita ar Buhpo. Na
Ku muhipumerd bahuakard. Ku Buuhpomerd
bahuakard nisama, ari Sepirdta. Na nipd.

Kumid Doe

Therefore, this terrestrial world, this
world in which we live, is our body. Each el-
ement of the terrestrial world is a part of our
body: the bones of our body, the skin of our
body, the mass of our body. That’s why we call
it Kdrdkowi (house of sweet life) and Opekowi
(house of milk life). Here is the house, the
one known by everyone in Rio de Janeiro,
that we, Yepamahsa, call Kardko-dihtard,
Opekd-dintara. This, known as the Sugar
Loaf, is for us the central spine that supports
the sky. These are constitutive elements of

our body, the skeleton of our body.

The beings who appeared together with
Yepa-odku are the Star-People, the Star-
Egret-People, the Star-Jacunda-People and
the Star-Armadillo-People. Buhpd is the
other, who appeared together with the Sun
and Sepird.
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K« odks merd bahuanekard na atimuko,
ati patire nikard nisama, ku Yepa-odku merd
nikard ku Dahsepird, Bohsepird nisama. Ard
Aokodmahsd smuardpu nisama na, «Muse
patipu nisama nakerd. Na ari muhips merd
ato Rio Negro bahuapd, ato Tacira Ponta
na nird, to bahuapi kud Muhipud. To Ku
Pamuri mahsdre kote, to ku yudkd kotepl
tore. Ku ari Buhpokerd, ato Rio Uapepe,
Trovdo na nird bahuapi kukerd. Kukerd Ku
mahkomerd bahuapi. Na Pamurimahsdre
kotee potati muhdwapa na Ari muhipukerd
to umuardpu nii, ke ard Aokod mahsdkerd
umuaropu ni’i, ke ari Buhpo mahsukerd
umuaropu nisami. Nakerd ke mahkomerd
uputu wipardti nukahapard na. Towegu kud
Buhpoa uanisami kud.

Ato pamurimahsd na bahuakdre ari
bohsepird mio bapi wnare. Puakura peopi.
Puakurd berore ari dahsepird mimudpima.
Na toh wekaro nisa ato Opekd dihtara,
ato Rio de Janeiro nanird. Tohni ukuma
whsd pahkusumud. Dahsea, Dihkdrd, Wird
ukusama tere. Na tohni ukuke ni’i. Tere
whsd ato, Cikerd whsd pahkusumud, whsd
ahkawererd na ukukere whsd representar
tere tohnisato ni werekio we. Tokordta ni'i.

The beings who appeared together with
Yepa-odku in this new terrestrial world are
Doe-pird, Dahse-pird. The Star-People are in
the sky. The Sun appeared in the rapids of the
River Uaupés, in a place called Tapira Ponta.
Buhpd appeared in the rapids of the River
Uaupés, in a place called Trovao [Thunder],
together with his daughter. There they wait-
ed for a long time for future humans to pass
by, and tired, rose into the sky. Star-People,
Sun-People, Buhpd-People and his daughter,
they are all in the sky. Buhpd and his daughter

became enemies.

When the future humans wanted to
move into this new world, on two attempts
they were devoured by the serpent. This
happened here, in what is known as Rio de
Janeiro. This is what our Tukano, Tuyuka
and Dessano elders say. This is our knowl-
edge. Here we are talking about it, talking
about it and representing our peoples, our

knowledge. See you later.
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thsd ni’i Bahserikowikard

Nikdre uhsd, muhipukdsere

Ukurd werdwe nuhsdre

Dahse nidpw, Wird nidpu

Dikdrd kerd, whsdre ukutamoama

Nisamo..nisamo..nisamo
Nisamo..nisamo..nisamo
Nisamo..nisamo..nisamo

Yuarokdpw atiapw ati ditare
Keoropema atota nukdrd niww
Yhsd kahtise,

Ati mahkdta bahua nukdkaro niwus

Nisamo..nisamo..nisamo
Nisamo..nisamo..nisamo
Nisamo..nisamo..nisamo

whsd ukuse, whsd kahtise

ARu nidpu whsd o nird

Tota tuodihburoya uhsd mahsisere
bhsdya dita nimiba ati dita

Nisamo..nisamo..nisamo
Nisamo..nisamo..nisamo
Nisamo..nisamo..nisamo

SonG I: CarrA’s CHANT

Listen here

We are from the house of Bahserikowi
Today we are going to talk about the history
of the Sun

Talk and show you who we are

We are... Tukano... we are Dessano...

The Tuyuka are also taking part with us

I say...I say
I say...I say
I say...I say

I come from far away lands
In fact, in fact
Our story begins here

Our existence began in this city

I say...I say
I say...I say
I say...I say

Our knowledge, our wisdom

We’'re fine in our own way

Listen to what I'm saying about our knowl-
edge

Our territory is here, this land
I say...I say

I say...I say
I say...I say
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Yuuu.yuuu.

Mariyo wairi ya, mariyo wairi ya, mariyo
wairi yaya

Mariyo wairi ya, mariyo wairi ya

Nikewe youmari nake, Yomari nakeu,
deyuu wayaka

Iiroyw, Iroyu

Mariyo wairi ya, mariyo wairi ya, mariyo
wairi yaya
Mariyo wairi ya, mariyo wairi ya

Nikuwe yomari naks, yomari nakeu, deyuu

WayaKa

Iiroyw, Iroyu
Yuuu.yuuu..

Yomari kaweyo, yomari kaweyo, yomari
Kaweyo

Yomari kaweyo yakaa,

Nikuu ya yomari kaweyo, yomari Kaweyo,
yomari Kaweyo yakaa

Nikuuya yomari kaweyo, yomari kaweyo

Yomari kaweyo yakaa

Nikuu ya yomari kaweyo yomari kaweyo
Ka yomari kaweyo yakaa

Nikeu ya yomari kaweyo, yomari kaweyo

Yuuu.yuuu.

Song I: Kumi Do€’s cHANT

Listen here

This song is sung by the Baya and his
group during big festivities of fruit and fish.
These festivities are known as Dabucuri. All
the festivities held periodically are part of
health care. The festivities of fruit, game
and fish are moments of socialisation and
exchange between humans and the Waimahsd
beings who live in the domains of earth,
forest and water and are beings who take
care of territories and things.

This is a ritual song that cannot be shared

in Portuguese or other languages.
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NOTES

1. The pink river dolphin, Inia geoffrensis, also
known as boto, bufeo or Amazon river dolphin, is
the largest species of three existing tropical South
American freshwater cetaceans. They are classi-
fied as vulnerable in certain areas due to dams that
fragment populations, and from other threats such
as contamination of rivers and lakes. (N'T)
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CarLa Wisu

CARLA Po'TERIKG WIRANO MAHSG, pu'kamd wametiri mahka buhako
ahko Winimd na poterikahra na kahtiri dita kd. Bahserikowi'i yanuni
kahsa nu'kogo UFAM pu bu'ego numia uku muha nu'kose bu'ego.

CarLa WIisU is an indigenous, from the Dessano people, born in the
community of Cucura, in Manaus, in the Upper Rio Negro Indigenous
Territory . She is the administrator of the Bahserikowi Indigenous Me-
dicine Centre, our Tukano-Desana-Tuyuka Living School, and a master’s
student in Social Anthropology at the Federal University of Amazonas
(PPGAS/UFAM).

Kumi Doe

Kumi Dok, Anacleto Po'terikii ye'pa mahsa ku'ra ki, miofia pito
mahsaku. Bahserikowii pi kumi ni'gu.

Kumi Doe, or Anacleto Lima Barreto, is indigenous, from the Yepamahsd
(Tukano) people. He is a specialist in indigenous medicine, holding the
title of kumu of Bahserikowi, born in the village of S0 Domingos in the

Upper Rio Negro Indigenous Territory, in Amazonas.

17



TRADUTOR DA LiNcUA TUKANO
Joko PauLo Tukano

JoAo PauLo TUKANO yupuri puteriki papera kumii (Antropdlogo)
miona pito mahsakl, arko Ririmd@ poterikahrd ya ditari pu mahsaku
Pehe bu'etiiria muha ki, Antropdlogia UFAM. Pu bue wihakd, yoaro
kahard ki ohakere fia kahsa nu'ko we'ku toho nika NEAI wi pii pesquisa
we'gu, manaus mahka ré Bahserikowii baurenukoku.

JoAo PauLo Lima BARRETO is an indigenous anthropologist from the
Yepamahsd (Tukano) people, born in the village of Sio Domingos, in
the Upper Rio Negro Indigenous Territory, in S3o Gabriel da Cachoeira
(AM). He has a degree in Philosophy (2010), a Master’s degree (2013)
and a PhD in Social Anthropology (2021) from the Federal University
of Amazonas (UFAM). His PhD defence took place remotely on Febru-
ary 4, 2021, and can be seen here. He is also a researcher at the Center
for Indigenous Amazonian Studies (NEAI). In 2017, he founded the

Bahserikowi Indigenous Medicine Center in Manaus.
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https://www.youtube.com/watch?v=_QH9pmMCxv0

TRANSLATION
Joana FErrAZ

Dance artist and publisher, interested in the relations between thought,
memory, dream and movement. Coordinates with Marina Matheus the
dance platform and publishing house Acampamento. Holds a BA degree
in Communication of the Arts of the Body (PUC - S3ao Paulo) and is
currently studying for a MA in Choreography and Performance at JLU,

Giessen university, Germany.

TRANSLATION REVISION
GERRIE SCHRIK

Educator and translator; hiker, birder, beekeeper and storyteller, who
loves reading and art - living in a small food forest close to a stream in the
Piracicaba River Watershed. Honouring and acknowledging the Guarani
and Kaingang, the traditional custodians of these lands and waters.
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The editorial production work of the Selvagem Notebooks is carried
out collectively with the Selvagem community. The editorial direction is
by Anna Dantes, and the coordination is by Alice Alberti Faria. Layout
by Tania Grillo and Erico Peretta. Coordination of English translations
by Marina Matheus.

More information at selvagemciclo.com.br

All Selvagem activities and materials are shared free of charge. For
those who wish to give something back, we invite you to financially su-
pport the Living Schools, a network of five educational centres for the
transmission of Indigenous culture and knowledge.

Find out more at selvagemciclo.com.br/colabore

SELVAGEM Notebooks
digital publication by
Dantes Editora
Biosphere, 2024

A

(4

(e @)
DANTES

20


https://selvagemciclo.com.br/
https://selvagemciclo.com.br/pagamento/

