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Kua papera upé aikué ukuntarisa Nheengatu upé asui ta musasa aé

kariwa ta nheenga kiti portugues yd kurasi resewdawd umbebeu sesewara

Francisco Fontes Baniwa. Yd video mamem Francisco uyukudwa uiku iké

uyeresd kurasi (Ciclo SoU upé mamem aikué ukuntari sa 17 yeenga. Reputai

ramem rekia kua baniwa ta umbembeusa ta resewd, aikué yd Livro mundo

murud (Dantes, 2022) awa umuyd Y& Francy Fontes Baniwa asui ¢ paia irum,

Francisco Fontes Baniwa.

This notebook consists of the transcription in Nheengatu and the translation

into English of a narrative about the Sun, told by Francisco Fontes Baniwa.

Francisco’s video can be accessed here as part of the Sun Cycle, which comprises 17

talks. You can find out more about the cosmological narratives of the Baniwa People

in the book Umbigo do mundo [World’s Navel| from Dantes publishing house, 2022,

written by Francy Fontes Baniwa together with her father, Francisco Fontes Baniwa.

Yandard yandé Baniwa ita, mairamen
uyukia yd Napirikoli urikd musapi imun
Heeri, Mawirikoli, aité pa ta yunpirunga
Y& Y& ara uikurewa € ara upé urikud wate
yd kurasi, urikuand wate yd imun, serawad
heeri yandard serawad heeri aité ya kurasi.
Yawerd yepe parte upé yandard yandé
Baniwa ita, heeriene ta seruka kurasi
raita ita hohodene. Yawerd umuyd yane
yupirunga yepe wasu Napirikou irum.

For us Baniwa, when Napirikoli came into
being he had brothers: Heeri and Mawirikoli.
That was the beginning of everything. In
the ancient world, which was his world, the
Sun was already there. He already had his
brother, who we call Heeri. The name Heeri
is the Sun. Part of us Baniwa, the Heeriene,
call the Hohodene “Sun’s children’. All this
was done at the beginning of the world,

together with Napirikoli.


https://www.youtube.com/watch?v=3RWinbjeiNQ&feature=youtu.be
https://www.youtube.com/watch?v=3RWinbjeiNQ&feature=youtu.be
https://dantes.com.br/produto/umbigo-do-mundo/#:~:text=Umbigo%20do%20mundo%20%C3%A9%20a,humana%20e%20mais%20que%20humana.%E2%80%9D

Aé kurasi ta yensd amun yane yenga
rupi yd@ heeri. Yandé yaseruka kamoi, md
sera retewa, Kuaye payeen awa ukua wa,
aite uwike umutawarisa upé heeri, yawe

SESEWAr@ KUa KuUrasi.

Yaweard kuxima Napirikoli ramem re,
yepewast wate uyukua irum, mayé imum
yawe, imun £€ y@. Aé umd uriku umdsé iké
iwi resé, asui parand, umd piri parand rese,
ta uyem umutawarisa upé, ae umd piri yd
parand. Yansé ape aikue yd yawaité wa ita,
yawe ard yawe upita yd.

Amum up€ Kuxima uiku ramen re Kua
ara upé yi Napirikoli, uiku wa mamen ti wa
uwata, uyai yepe Lugar upé, yansé isui wara
te uyusdramen. Kuayé ara upita yandard
yand¢ kuiri waraita, pdyen mira ita mundu
turususd, uriku yd@ mainta ya yen, upuderd
aite kua kuayewa pituna uwatd kuaye kua
kurasi. Usu wa uyuka amun irun, yawe umen
sesewara yande baniwa ita kua kurasi.

In the Koripako language, the Sun is called
Heeri. In the Baniwa language, we call the
Sun Kamoi. In Nheengatu, the Sun is Kurasi.
But Sun’s real name, which everyone knows
and which is used in blessings, is Heeri. That’s

how we talk about the Sun.

In Napirikoli’s primordial times, the power
and wisdom of him and his brother Heeri were
equal, because both were brothers. Napirikoli
realised that Heeri was seeing over the earth,
but his focus was on the river. This is how it
is said during the blessing: he stares firmly at
the river because there are dangerous beings

in that place. And so it was and will remain.

In ancient times, when N apirikoli was in
his world, Sun didn’t change places, he used
to remain still in one place, because he was
Napirikoli’s very body. Heeri felt himself as
part of Napirikoli. This is how time turned
out to be for us of the new generation and
for all humankind in the world. Changes hap-
pened so that there could be the night, and
Sun could rotate. Napil‘iko li went in search of
the night with his father-in-law. This is how

Sun’s history is for us Baniwa.



Kuxima yane ramunh@ ambira ita yane
rundewara ita, até akua yd ae ramen ré
uiku kua ara upé Napirikoli imun dzuli imun
kaali € kua heeri wa serd kurasi. Aintarewa
ta md aitarewa ta md yd ba, mainta ya
yeen, tiwa yapuderi, ti yariku ae ba yawerd
yariku wara ae aintare ta md yane runde
asui usasa yandard.

Yandé kua mira ita uyuka rire yandé,
ae e uxari yandard yapuderd yaiku sese,
mardta yaiku sesé, mard ta yaputari que
aikue ae yandard yandé yaiku wa yane,
yamunhd rd yane rimbiu. Que yandard yande
mamen yaiku wa, ti kuayé maye amu retamd
ta yawe, mamen dikue wa so amdna, amun
PAMEN YASI QIKUE AMAENG, AMUN MEMEN Yasi
akue Kurasi, yasi aikue manungara amun
lugar upé. Yandard yande uriku Y@ mamen
UMEAranwd KUurasi yé mamen umenriwa
amana, Yaweard Yakua md ara umeardwa
kuarasi, man yasi ita ta umeardwa kusari,
indé rekua re md rerikd sesewara, resd
que ae umuyard re riku manungara. Kua
re munhd rd manungara re munha wa, yd
KUrasi wirupi kurasi kuara upé, re suard re
YUK@ manungara Kurasi wirupi, mairamen
ara puranga yansé ti yapuderi yapuraxi,
ya yuka manungara pituna wasu wa cupé,
ti yamd.

In the old days, in the time of our grand-
parents and our ancestors, when Napirikoli
was in his world with his brothers Dzooli,
Kaali and Heeri, the Sun, they were ana-
lysing, understanding what we should and
shouldn’t have. For this reason, all that we
have was decided by them, before us. They

passed everything on to us.

After we humans were born, Napiriko L
himself left Sun, in order for us to live from
him. And why do we want Sun’s presence?
To prepare our food. The territory where
we are is not like other places in the world,
with months of rain and sunshine at the
same time. We have the Sun season and the
rain season. That’s why we know when Sun
is going to come out — we know exactly in
which months Sun is going to come out.
We have the knowledge, we feel it and
we know that Sun is the one who makes
us have something. It is with him that we
prepare everything. Under Sun’s beams
you prepare something within the sunlight.
When you harvest something, it has to be
under sunlight, when the day is beautiful.
We can’t work or harvest something in the

dark, because we can’t see.



Puxuwera mawa ya yusd@ tiwayamd
Kurasi, puxuwera md yayusd tiramen
kuaye ara umuturi yandé, apé yawera rupi
yandard yd kurasi akua katu yaikuard sese
umuyd puranga yandard ae wate ukua
que yandé taira ita te yande, yaweara yd
UManwara uiku yané rese kua ara upé. Ape
yd mairamen ta mutawari kurasi, manunga
sui protecdo sempre ta manduai heeri,
heeri yd@ ta seruka wa, Y@ mairamen ta
mukaturu €aind imasi ou yandeté yane
masi ramen, sempre ta manduai Ya heeri
porque ae te kurasi md ta mutawari rame
kupixa ta manduari heeri resé. Umbd, yd
so mairamen ta ya@ yane resé yandé mira
ita, asui ta manduai ramen kua maiwa itd,
parand pura itd, kad pura itd, kurupira itd
Ta yui ta manduari aite yd imira sa y@ mira
Heeriene ta yeen wa, ae supi te ta xari
yansé y& kurasi raira ita sui pa ta tiari ta
sui yawaité sa, yawerd ta manduari wara

ta uviku yd imira sa ainte yd kurasi raira.

When there is no Sun we feel bad, we
feel bad when Sun doesn’t shine on us.
That’s why Sun makes us feel good, because
he knows we are his children. He is always
looking after us, up to this day. He is always
looking after us in this world. We call on him
to give us protection, to bless us humans.
When the guardian beings — who are the
enchanted ones of the rivers, the beings of
the forest and the owners of the forest —are
remembered, these beings think back and
recall the Heeriene clan. They don’t forget
them, because the Heeriene clan is Sun’s
child. They keep all danger away from the
Sun’s children, and that’s why they always

remember their clan.



Kuiri mairamen yd@ Hohodene uputai
UYUSErUKa uyenkua yui ixé kurasi raira, ta
pude ta yuseruka yanyen kua Hohodene ité.
Ta pude ta yuseruka, yansé yd heeriene yd
taira ita, ae yd ta paya yawewa ta ramunha
akua, mayé kua yand€ Dzuliene yandé€ sisui
tapuia, Dzuli raira ita Yawete yi heeriene,
ya heeri raira ita yawesa yd, ta pude ta
yuseruka yiyen muyukua ae upuderd upita
uyukua satambica, ta supé kuaita, amun
ramen amun rupi wate, amun kiti wate
aité ya

Mayé yande ya putai ramen ya yumbeu
Kuayé yane anga, Kua yé yane rupirunga,
Kua yane paya kua yane mira sa, ta pude
ta yeen, yande yui ya pude ya yeen. Ape yd
mira ita kurasi raira itata uiku warand
kitiape y@ ta iwi yd kurasi raira ita?
Eem, apé ta uiku payen Y& ayari ipuku sé,
igana yui uyumundi kuiri ea ta uiku. Ta
iwi ayari, warand.

So today, the Hohodene can call them-
selves Sun’s children, because they are the
children of the Heeriene. Sun is their father,
their grandfather. Just as we, the Dzolienes,
we from the Siusi clan, are Dzooli’s children.
That’s how the Heeriene are, Heeri’s children.
They can call themselves that, they can show

and appear to them, so they can be sure.

Just as we, who wanted to talk about our
spirit, our beginnings, can say ‘this is our
father, our people’. Both they and we can
say it. The land of Sun’s children is Ayari
and Warand. Yes, they are there, along the
Ayari River. They’re also living by the I¢ana

River now.



GLOSSARY
MAWIRIKOLI: the first mortal, the first person to die
in Napirikoli’s time and who introduced death to the present

world. He was the youngest of Napirikoli’s brothers.

HEERI: "Sun’ in the Koripako language,
the second of Napir‘ikoti’s brothers.

NAPIRIKOLI: the creator of the world.

DZ0O0LI: the owner of blessings.

KAALI: the owner of the swidden.

KURASI: ‘Sun’ in the Nheengatu language.

KAMO!: “Sun’ in the Baniwa language.

AYARI: a tributary of the I¢ana River.

WARANA: a tributary of the Ayari River.
HOHODENE: tinamou clan from the Baniwa people.

HEERIENE: Sun’s children clan, from the Baniwa people,
just like the Koripako and Hohodene ones.

DZORIENE: Dzooli’s children clan, from the Baniwa people,
just like the Siusi and Tapuia ones.



Francisco Luiz FONTES ae idijina Baniwa e mirasd suisi tapuya,
uikuwa tenda Ukuki Kaxuwera, uikuwa parand Uarand rupi, parand Ayari
apira upewa, umunhdwa parti igana parand irum. Ae maadzero — may€
satayd “ukuawa’ Baniwa mirasa ta supe. Ae Ubuesa murasita yégai
saita, yapurasi rupia ita mitawarisd asui umiyawaita payé manugaraita
—akua irupitu, ipaya irum, itutira tairum asui samuyd tairum yuiri
suisi tapuya ita asui indbu tapuya ita Ukitaiwa siya yéga asui dbeuwa
papera upe mildu muriia (Dantes, 2022) resewara. Undse ukitai Baniwa
asui Koripako, asui ukiitai yégatu ipaya irum, usendu Kubeo, iyariya rupi
imayd mayd. Ukua yuiri portugués asui espaiiol, assui ukua upurigita
wanano uwatawa tarupitu, uri ukitai yEgatu puranga mairame uiku

WANG GASSUNCA0 Upe asui umedai assungao Kurumiwasu sape.

Francisco Luiz FONTES BANIWA is a Baniwa of the Waliperedakeenai
clan, from the community of Ucuqui Cachoeira, located on the Uarana
River, a tributary of the Ayari River, part of the Icana River basin. He is
a maadzero — which means ‘wise person’ to the Baniwa people. He is a
master of dances, chants, musical instruments, a storyteller, a healerand a
craftsman — skills he learnt from his father, uncles and grandfathers from
the Waliperedakeenai and Hohoodeni clans. He is a polyglot and the nar-
rator of the book Umbigo do mundo [World’s Navel] from Dantes publishing
house, 2022. He was born speaking Baniwa and Koripako, started learning
Nheenga{:u with his father, and understands Kubeo because of his maternal
grandmother. As well as knowing Portuguese and Spanish, he also learnt
to speak Wanano on his travels and became fluent in Nheengatu when

he settled and married in Assunc¢do, in his younger years.



INHEENGATU LANGUAGE TRANSLATOR

Bianca ALDECIA BITENCOURT FONTES yane yenga rupi e sera kurasi
kuema sa aé Baniwa asui siusi tapuia, uyukirai missdo upé, ukuntai
nheengatu e aé Francisco Luiz Fontes raiera y uyumbide asui umiyd
uiku Histdria reséwa Universidade Federal da Fronteira sul (UFFS) upé.

Bianca ALDECIA BITENCOURT FONTES, whose Indigenous name is
Kerako, is a Baniwa from the Waliperedakeenai clan, from the community
of Assuncio do Rio Igana, and speaks the General Language, or Nheengatu.
She is daughter of Francisco Luiz Fontes and an undergraduate student of
the History programme at the UFES - Universidade Federal da Fronteira
Sul [Federal University of the Southern Frontier].

Cover: Sun extracted from the painting Umbigo do mundo [World’s
Navel], by Frank Baniwa, 2023.



TRANSLATION

MARINA MATHEUS

Marina is a Brazilian dance maker who researches the conversation
between performance, literature and philosophy. She runs the dance
creation platform and publishing house Acampamento, and coordinates

the communal English Translation Group of Selvagem cycle of studies.

TRANSLATION REVISION

Mary HATAKEYAMA

Mother, gardener, teacher, translator. Graduated in languages and
pedagogy. Born in Sdo Paulo, Brazil. Since 2022 participates in the
Comunidade Selvagem, collaborating in the Spanish and English text
translation groups, reading, translating, and revising texts collectively

and artisanally.



The editorial production work of the Selvagem Notebooks is carried
out collectively with the Selvagem community. The editorial direction is
by Anna Dantes, and the coordination is by Alice Alberti Faria. Layout by
Tania Grillo and Erico Peretta. Coordination of English translations
by Marina Matheus.

More information at selvagemciclo.com.br

All Selvagem activities and materials are shared free of charge. For
those who wish to give something back, we invite you to financially
support the Living Schools, a network of five educational centres for the
transmission of Indigenous culture and knowledge.

Find out more at selvagemciclo.com.br/colabore
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